
ONE BIOGRAPHY, MULTIPLE PLACES: THE LIFE
AND WORK OF SHMUEL HUGO BERGMANN
BETWEEN PRAGUE AND JERUSALEM (1883–
1975)

PANEL 3 Philosophy and Theology

DANIEL M. HERSKOWITZ

Bergmann as a Conduit of European Philosophy: The Case of
Martin Heidegger

Among Shmuel Hugo Bergmann’s many intellectual activities, one of the most influential,

if also overlooked, was his role as the key conduit of contemporary European

philosophical ideas to the Yishuv/Israel during the period between the 1920s and 1960s.

In his writing and teaching, Bergmann consistently provided updates and analyses of the

latest philosophical developments and debates taking place in Europe to the Hebrew

speaking reader.  

In my paper, I wish to focus on Bergmann’s efforts to introduce the philosophy of Martin

Heidegger, among the most influential and controversial philosophers of the time, to the

Israeli audience. I will look at both his public and academic writings on this controversial

thinker, draw on unknown archival material, and contextualise his analysis of

Heidegger's philosophy in light of his contemporary reception in Europe and the current

situation in the Yishuv/Israel. Particular attention will be given to Bergmann’s backstage

involvement in the translation of Heidegger’s “Der Ursprung des Kunstwerkes” by Shlomo

Zemach and his treatment of Heidegger's Nazism. 

GUY PAZ

Embracing an Anthroposophical Vision of Judaism: Shmuel
Hugo Bergmann reads Ernst Müller

In this paper, I wish to discuss several issues that arise from Hugo Bergman's preface to

the 1959 reprint of "Der Sohar und seine Lehre", an introduction to the canonical work of

Medieval Kabbalah written by the Jewish Anthroposophist Ernst Müller (1880-1954). The

book was first published in 1920, concluding a work that started as a cooperation

between Müller and Bergman who were life-long friends.

 

Bergman, questioning the relevance of the book, touches thereupon his own relationship

with Anthroposophy and his criticism of Gershom Scholem's philological-historical

method. Thus, he presents a very empathetic and positive approach towards Müller's

Anthroposophical perspective on Kabbalah and Judaism. 

 

The preface withholds former criticism of Bergman, both towards the scientific value of

Anthroposophy and its perception of Judaism. I wish to suggest that Müller's original

interpretation of Anthroposophy and the role it ascribed to Judaism helped Bergman to

overcome his resentment towards Anthroposophy at least to some extent. Based on this

observation, a hypothesis might be set that Bergman's occupation with Müller's work and

autobiography facilitated his intensified occupation with Steiner and Anthroposophy in

the Israeli cultural sphere during the following decade.  
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NICHAM ROSS

An Existential Reading of the Bible and A Leap of Faith:
Between Buber and Bergmann

This paper will focus on Martin Buber's influence on the justifications given by Samuel

Hugo Bergman to his religious beliefs. In particular, I will highlight the differences

between their claims regarding the existential leap to faith.

Buber's (and Franz Rosenzweig's) influence on Bergman is most evident in the following

existential ideas: (1) Suspension of doubt and introducing simple faith without

sophistication. (2) The idea that the entire Torah’s importance from A to T is one:

confirming the very encounter between man and God (Buber), or between Israel and

God (Bergman). 

However, contrary to the leap of faith in the Bible, common to Bergman and Buber, they

differ with regard to the issue of faith in the very existence of God. Bergman argued

that a 'leap of faith' is required, without prior conviction. His rationale for such a leap is

man’s existential need for an anchor and compass in life. Following the actual leap,

Bergman's justification for his religious beliefs is already much stronger: It is empirical

evidence of one who has experienced it and found the transcendent in practice. Buber,

on the other hand, does not present the very belief in the existence of God as a leap of

faith, rather as a leap of trust and confidence in God. Equally useful here is the

comparison to the doctrine of Franz Rosenzweig who also presented the belief in God

as a simple experimental fact. But unlike Bergman, who conditioned it on an early jump

without experience, Rosenzweig presented it as an a priori direct experimental

certainty.


